" The body-soul problem cannot be solved outside Scriptural revelation; even then one should be very careful n o t to interpret Scripture according to certain philosophical systems which are rooted within paganistic thinking, old or new, or -and this is perhaps worse -according to any synthe sized system. J A L T a ljaa rd : P o lish ed L e n s e s (U n p u b lish ed m a n u sc rip t, 1974), p 214.
T h is v o lu m e c o n ta in s c o n trib u tio n s r e la tin g to so ciety an d so c ie ta l r e la tio n s h ip s -a to p ic w h ich w as a lw a y s v e ry d e a r to P ro fe s so r T a lja a r d 's h e a r t -and I co n sid er, th e re fo re, th a t its title is in d eed a p p ro p ria te . In a m o st s ig n ific a n t and p o w erfu l w ay w e h a v e been e n ric h ed by h is s tim u la tin g and v a lu a b le in s ig h ts in th is p a r tic u la r area. We c a n on ly ad m ire th e co m b in a tio n of s p iritu a l zeal, in te lle c tu a l c la rity and in te g rity , a s w ell as the h u m ility of h e a rt, w h ich sh in e th ro u g h a ll th a t he h a s ta u g h t an d w ritte n in th is field. By w ay of a s m a ll trib u te of g re a t a p p re c ia tio n I sh o u ld lik e to c o n g ra tu la te P ro fes s o r T a lja a rd by s a y in g B en e m e r itu s -"You h a v e serv ed w e ll" -p a r tic u la r ly a s th is w a s done in lu m in e T uo (Ps 36:9b).
T a lja a rd 's p e n e tra tin g a n a ly s is of s o c ie ta l p ro b le m s is b ased on a s c r ip tu ra lly d irec ted a n th ro p o lo g y , w h ich is, in tu rn , founded u p o n an o n to lo g y b ased on b ib lical in sig h ts. T his firm b a sis m ade h is u n iq u e a p p ro a c h to P h ilo so p h y of S o ciety p o ssib le. In th e lig h t of th e o th e r c o n trib u tio n s on so c ie ta l is s u e s in th is volum e, I in ten d to focus a tten tio n on th e b asic c o n s titu e n t of so cietym an h im self. The d ifficu lties en co u n tered in th e a re a of a n th ro p o lo g y w ill p erfo rce h av e to be ch allen g e d b ecau se we are faced h ere w ith som e of the m o st fu n d a m e n ta l p ro b lem s d e te rm in in g o u r v ie w s ab o u t society.
The aim of th is e s s a y is to re-affirm T a lja a rd 's p o in t of view th a t tra d itio n a l C h ristia n a n th ro p o lo g y (call it S ch o la stic if you w ill) can n o t be q u a lifie d as ra d ic a lly b ib lic a l.1) I w ill try to p ro v e th is from a p h ilo so p h icalth e o lo g ic a l p o in t of view and it n e c e ssita te s, th erefo re, an in v o lv e m e n t w ith the re s e a rc h of th e o lo g ia n s in to c e rta in a n th ro p o lo g ic a l co n cep ts of th e Bible. L im ited sp ace m a k es it im p o ssib le for m e to an sw e r c e rta in c ru cial p re lim in a ry q u estio n s; su ch as, fo r in sta n ce, the p ro b lem of w h eth er p re-scien tific, n a iv e b ib lic a l con cep ts (eg soul, body, s p irit, flesh and h e a rt) m a y be tr a n s ferred in to a sy ste m a tic p h ilo so p h ic a l co ntext. F u rth e r m ore, th e title of th is a rtic le su g g e s ts m o re th a n it a c tu a lly offers. It is p o ssib le to in d icate o n ly im p lic itly and n o t e x p lic itly e x a c tly h o w a ra d ic a l b ib lic a l a n th ro p o lo g y is to be co n sid ere d a s th e rem ed y fo r th e c ris is of co n te m p o ra ry society.
THE DANGER OF THE ONE-DIMENSIONAL MAN
We a ll h a v e th e ten d en cy to m ak e re a lity , in c lu d in g m an h im self, m o re sim p le th a n it a c tu a lly is. I can m en tio n tw o r a th e r rid ic u lo u s e x a m p le s to illu s tra te how m an trie d to define h im se lf in te rm s of h is legs.
The s to ry is told th a t P la to 's su c c e s s o rs in th e A cadem y a t A th en s s p e n t m u ch tim e and th o u g h t on d efin in g th e w ord "m a n " . F in a lly th ey decided th a t it m e a n t "feath erle ss b ip e d ". A s p h ilo so p h e rs th e y w ere m uch p le ase d w ith th is d efin itio n u n til th e m isc h ie v o u s D iogenes p lu ck ed a ch ick en and th rew it o v er th e w a ll in to th e A cadem y. H ere w as a fe a th e rle s s biped, su re ly , b u t ju s t as s u re ly it w as n o t a m an! (A fter a d d itio n a l th o u g h t, th e A cad em ics added: "w ith b ro ad n a ils " !)2)
The second e x am p le is th e w ell-k n o w n rid d le ask ed by th e S p h in x n e a r Thebes: ' 'W hich b ein g h a s fo u r le g s in th e m o rn in g , tw o in th e afte rn o o n and th re e in th e ev en in g , an d g o es slo w er w hen th e n u m b e r of h is le g s in c re a s e ? " It is n o t a lw a y s e a sy to acc ep t th a t th is a b s u rd rid d le e p ito m ise s m a n in h is s ta g e s of g ro w th fro m v ig o ro u s b ab y hood to th e slo w d e c re p it tw ilig h t of old age.
In th e case of o u r k n o w led g e of m a n th e re s u lt of o v e rs im p lific a tio n g iv e s u s a o n e-d im en sio n al in s te a d of a m u lti d im e n sio n a l m an. N u m ero u s e x a m p le s of o n e-d im en sio n a l v iew s of m a n c a n be m en tio n ed . M an h a s fo r in sta n c e been defined as a so c ia l b ein g (a n im a l so c ia le ), as a ra tio n a l b ein g (a n im a l ra tionale), a s a m o ral being, an a e s th e tic or s y m b o l-m a k in g b ein g (a n im a l s y m b o lic u s ) and a ju rid ic a l being. S om e p eo p le lik e to sp e a k of m
an as a h o m o faber, h o m o e co n o m ic u s, h o m o c iv is, h o m o theoreticu s, h o m o ludens, h o m o viator, h o m o o ra n s and today of L 'H o m m e R év o lte .
It is, h ow ever, c le a r th a t one does n o t c a p tu re th e w hole m an in su c h d efin itio n s. E ven if one co m b in es th em and s p e a k s of m a n a s an e th ic a l-ra tio n a l being, for in sta n ce, one is left m e re ly w ith a tw o -d im en sio n a l m an.
The d a n g e r of all su ch o ne-sided id eas ab o u t m a n in p ra c tice is th a t he is tre a te d a c c o rd in g to th e se d isto rte d th e o re tic a l view s. If m an is re g a rd e d a s a h ig h ly developed a n im a l he is tre a te d a s an an im a l. W hen m a n is co n sid ered m e re ly a s an ele c tro -c h e m ic a l m a ch in e, no r e s is ta n ce can be offered to m o d e rn b io -ch em ical m a n ip u la tion.
In a ra d ic a l b ib lical a n th ro p o lo g y we id en tify th e se o n e d im e n sio n a l v ie w s by m e a n s of -ism s (m a te ria lism , ra tio n a lism , eco n o m ism , p s y c h o lo g ism etc.). T hese v iew s ab o u t m an a ris e w hen one a sp e c t of m a n is lifted o u t from a m o n g th e o th e rs and is ab so lu tiz e d and m ade th e d eep er so u rc e and u n ity of th e o th e rs. O ne h a s an ism w hen one h a s too m u ch of so m e th in g , an e x a g g e ra tio n of w h at is n o t a p p ro p ria te to th e m a tter, o r w hen th a t w hich is p e rip h e ra l is g iv e n c e n tra l im p o rtan ce .
An in te re s tin g p a r t of th e h is to ry of a n th ro p o lo g y is th at, w h ere the o n e-sid ed n e ss of a c e rta in ism w as su ffic ie n tly felt, a c h a n g e to a n o th e r th e o ry u s u a lly o ccu rred . B ut u s u a lly th is a lso p ro v ed to be one-sided. A s lo n g a s fr a g m e n ta ry a sp e c ts are c o n sid ere d a s re p re s e n tin g th e w h o le th e re n e v e r co m es a re s tin g p o in t, a s a tisfa c to ry end in th e se a rc h fo r th e e sse n c e of m an.
How all su c h k in d s of o n e-d im en sio n al v iew s ab o u t m an c o n trib u te to th e c r is is of c o n te m p o ra ry society can only be in d icated b riefly in th e lim ited sp ace of th is essay . We m ay ap p ro a c h it from tw o d ifferen t an g les.
On th e one hand, it is o b v io u s th a t c e rta in tre n d s in p re s e n t so ciety are th e o u tcom e of sp ecific th e o rie s ab o u t m an. We in d icated above how d isto rte d th e o re tic a l v ie w p o in ts ab o u t m a n re s u lt in fa ta l co n seq u en c es in society. M an in so ciety is tre a te d a cc o rd in g to p re-co n ceiv ed o n e d im e n sio n a l ideas.
On th e o th e r h an d , th e o p p o site is a lso tru e: c e rta in tre n d s in so ciety g iv e b irth to sp ecific co n ce p tio n s ab o u t m an. The tre n d s in o u r m o d ern society , w h ich is c h a ra c te rise d by h ith e rto u n k n o w n w elfare, a s tro n g e m p h a sis on th e sen su o u s, fo rceful d y n am ics, the im p re s siv e g ro w th of th e p o w er and a b ilitie s of m a n (e sp ecially th ro u g h science, tech n o lo g y and o rg an iz atio n ), in c re a s in g se c u la riz a tio n . a ten d en cy to w ard s in te rn a tio n a lism , lo ss of ab so lu te v a lu e s, irra tio n a l se a rc h for refu g e in v a rio u s k in d s of m y s tic a l e x p e rie n c e s, p e rm a n e n t rev o lu tio n , etc, a lso in flu en ce m a n 's id e as ab o u t h im se lf and h is fellow m en. By w ay of illu s tra tio n a few e x a m p le s m ay suffice.
M odern tech n o lo g y crea ted th e p ic tu re of m a n as m ach in e-co n stru c ted . T he re s u lt is th a t m a n is tre a te d as a m a c h in e an d is, th erefo re, d eh u m an ized .
In ad d itio n , c o n te m p o ra ry w elfare is c o n trib u tin g to th e c re a tio n of a d efin ite h u m a n type: th e p le a su re -lo v in g m an, w ho c o n sid e rs as h is h ig h e s t b lis s th e e n jo y m e n t of h im se lf a d in fin itu m ; a m a n w ho h a s co n c e n tra te d a ll h is e n e rg ie s on th e p ro d u ctio n an d co n su m p tio n of th in g s; a m a n w ho is ex p lo ited by o th e rs and e x p lo its h im self; th e g reed y , o v e r-a m b itio u s p erso n , w ho p u rs u e s lu x u ry sy m b o ls of s ta tu s w ith o u t s a tis fy in g h is e v e r-e x p a n d in g an d to a la rg e ex te n t a rtific ia l m a te ria l needs; th e s la v e of th e w e ll-p re p a re d a d v e rtis in g an d p ro p a g a n d a of o u r tim e w h ich forces people, by m e a n s of s u g g e s tiv e n e ss , re p etitio n , c o n d itio n in g and b ra in w a sh in g , to buy co m m o d itie s w h ich in v a ria b ly th e y do n o t re a lly need; the bored in d iv id u al, w ho n e ith e r k n o w s w h a t to do w ith h im self n o r w h a t he h a s b ecau se p ro s p e rity does not, and c a n not, s a tisfy all th e n eeds of m an; th e w e a k lin g w ho m ay be fin a n c ia lly w ell-off, b u t w ho no lo n g e r h a s an o u n ce of d efe n sib ility o r s p ir itu a l fitn ess; th e o ne-sided m a n w ho is firm ly in th e g rip of m o n ey an d is u n a b le to see an y side of life o th e r th a n th e m a te ria l.
The fo rcefu l d y n a m ic s of o u r tim e o v e rb u rd e n s m an, m a k in g h im re s tle s s an d ten se. It cre a te d a h u m a n ty p e w h ich h a s reach ed a s a tu ra tio n p o in t and, b ein g u n ab le to d ig e s t e v e ry th in g , h a s becom e blu n t. M an is also b eco m in g sh a llo w b ecau se s p ir itu a l a ttrib u te s can n o t g ro w q u ic k ly and in th e m id st of su c h h aste. He is left w ith o u t a sen se of d ire c tio n so th a t he is d riftin g d ow n s tre a m w ith o u t k n o w in g h is d e stin atio n .
M uch of th e re a c tio n fro m th e side of th e so -called co u n terc u ltu ra l m o v e m en ts (H ip p ies, N ew Left etc) can be e x p la in e d by th e fa c t th a t c o n te m p o ra ry y o u th realized th a t m a n in so ciety h ad lo s t h is u n iq u e n e ss , th a t m a n c a n n o t be w holly, fu lly m a n an y m o re. T h ese s u b -c u ltu ra l tre n d s m ak e u s s e n s itiv e a g a in to th e fact th a t m a n c a n n o t be h a p p y w h en locked u p in a o n e -d im e n sio n a l o r at m o st th re e -d im e n sio n a l (m a th e m a tic a l-p h y sic a l-b io tic ) p riso n . T hey becam e a w a re to a c e rta in e x te n t of th e d a n g e r th a t m a n today, a lso b eca u se of th e in flu en ces of c o n te m p o ra ry so ciety , m a y fo rg et th a t he is m a n and w h a t it re a lly m e an s to be h u m a n . O n ly if m a n once m ore b ecom es cap ab le of k n o w in g an d u n d e rs ta n d in g h im se lf w ill he h av e th e a b ility to u n d e rs ta n d an d liv e in so ciety w ith h is fellow m en.
R ec a p u la tin g , we m a y s a y th e re fo re th a t th e re is a tw o w ay in te ra c tio n o r r a th e r a v ic io u s circle: c e rta in d is to rted , o n e-d im en sio n al v ie w p o in ts ab o u t m a n are la rg e ly re sp o n sib le fo r th e c r is is of c o n te m p o ra ry c u l tu re. On th e o th e r h an d , th e c r is is of c o n te m p o ra ry c u l tu re c re a te s c e rta in id e as ab o u t m a n an d a c e rta in ty p e of m a n w h ich p ro v id e s fe rtile s o il fo r th e g ro w th of th is c risis.
MULTI-DIMENSIONAL MAN
Man is m o re c o m p lica ted th a n a n y th in g e lse in c re a tio n . He is a n in d iv is ib le w h o le of e x tre m e c o m p lex ity . A lth o u g h in d iv isib le , he e x p re s s e s h im se lf in d iffere n t a sp e c ts. We can d is tin g u is h a t le a st fo u rteen a s p e c ts o r sid es of m an , w h ich a re stu d ie d by th e v a rio u s scien ces, a s follow s: th e n u m e ric a l o r a rith m e tic a l an d s p a tia l (M athem atics), th e p h y s ic a l (P h y sics and C h em istry ), the b io lo g ical o r b io tic (B iology, P h y sio lo g y etc) th e p s y ch ical (P sychology), th e a n a ly tic a l (Logic), th e h is to ric a l (H istory), th e lin g u is tic (P h ilo lo g y , S em a n tics, L an g u a g e S tudies), th e so cial (S ociology), econom ic (E connom ics), th e a e sth e tic (A esth etics), th e ju rid ic a l (Law), th e e th ic a l (E thics) and th e p is tic a l o r fa ith (Theo logy).
U sin g th e an a lo g y of a d iam o n d we can tu rn th e h u m a n b ein g a ro u n d to catch th e lig h t of one a fte r a n o th e r facet. If we c o m p are th e h u m a n b ein g to a p rism , w hen w e fo cu s on it, w e w ill find th e lig h t is b ro k en u p in to d iffere n t co lo u rs. M an d o es n o t g iv e s u s a b lack -w h ite p ic tu re , b u t a co loured p h o to g rap h .
A s th e d o ctrin e of th e d ifferen t la w -sp h e re s o r m o d a litie s is one of th e w ell-k n o w n c o n trib u tio n s of th e so -called A m ste rd a m P h ilo so p h y in itia te d by V o llen h o v en and D ooyew eerd, of w hich T a lja a rd is an e x p o n en t in h is ow n o rig in a l w ay, I w ill n o t e la b o ra te here, b u t I w ill co n ce n tra te on a n o th e r v iew of m an w h ich is fa ta l in its c o n se q u en ce s w hen ap p lie d to P h ilo so p h y of S ociety.
THE DANGER OF A DUALISTIC VIEW ABOUT MAN
A w ell-k n o w n a n a lo g y fo r th e h u m a n b ein g is a h o u se s ta n d in g on tw o p illa r s c o n s is tin g of one ro o m w ith tw o w indow s an d a do o r w h ich a re closed a t n ig h t (the body). T his h o u se is o ccu p ied by a liv in g b ein g (the soul). H ere a g a in is a d efin itio n of m an a s a b ein g c o n s is tin g of tw o s u b stan ces: th e o u te r body an d th e in n e r soul.
T h is su b je c t of body an d so u l and th e ir re la tio n is re a lly a c la s s ic a l is s u e th ro u g h o u t th e e n tire h is to r y of p h ilo so phy. I w ill n o t ev en try to e n u m e ra te th e d iffere n t th e o rie s ab o u t body and so u l an d th e ir r e la tio n .3) D u alism , one su ch issu e, h a s ex erted a g re a t in flu en ce u p o n th e e n tire c o u rse of th e h is to ry of o u r k n o w led g e of m an . It em b raced the p ro b lem of th e re la tio n s betw een body an d soul, m a tte r an d m ind, th e p h y s io lo g ic a l an d th e m e n tal. D u alism is a fa lse p ro b le m b eca u se n e ith e r th e so u l n o r th e body can be in v e stig a te d se p a ra te ly . T he co m p lex b ein g of m a n is o n ly a r b itr a r ily d iv id ed in to body an d s o u l.4) S c ie n tis ts b eliev e m o re and m o re in th e u n ity of m an. M an w ith h is b ra in an d all h is o th e r o rg a n s th in k s, in v en ts, su ffers, ad m ires, lo v es and p ra y s. I do n o t ag ree w ith th e m o d ern te a c h in g th a t m an is o n ly body b ecau se th is th e o ry a g a in g iv e s u s an o n e-d im en sio n al m an. N e ith e r do I acc ep t fo rm er d u a lis tic th eo ries.
THE FATAL CONSEQUENCES OF DUALISTIC VIEWS ABOUT MAN
A s in the c a se of th e o n e-d im en sio n al v ie w p o in ts th e re s u lts of all d u a lis tic v iew s ab o u t m a n are d isa stro u s. A c tu a lly it m e re ly g iv e s a tw o -d im en sio n al and th e re fo re a v e ry p o o r and in c o m p lete p ic tu re. D u alism in a n th ro p o lo g y c re a te s a n th ro p o lo g ic a l sch iz o p h re n ia : on the one h an d m a n liv e s bodily o r p h y s ic a lly an d on th e o th e r h a n d he is a s p iritu a l being. H isto ry h a s a lre a d y p ro v ed th a t it is no t a lw a y s e a sy to keep th e b alan ce b etw een th e two.
A t th is s ta g e one ex a m p le m a y be su fficien t. D u rin g th e M iddle A g es m a n 's in te re s t w a s co n cern ed w ith th e h e re after, and n o t w ith h is p h y s ic a l life of the h ie et nunc, b ecau se he firm ly believ ed th a t a fte r d eath h is "im m o rta l so u l" w o u ld at la s t be re le a se d from th e p ris o n of th e u n im p o rta n t body. In th e m o d ern w orld (from ab o u t th e tim e of th e R en aissan c e), th e p e n d u lu m sw u n g from th e one e x tre m e to th e oth er. O nly th e here-an d -n o w , th e life b etw een cra d le and g rav e, is of re a l im p o rtan ce . T he p e r s p ectiv e of life h e re -a fte r b ecam e dim and fin a lly d is ap p eared . M an becam e seized in th e m ig h ty g rip of ta n g i b le s su c h a s n o u rish m e n t, clo th in g , sp o rt, body an d sex .5)
The outcom e of a d u a lis tic a n th ro p o lo g y th u s is o ften a o n e-d im en sio n al m a n -to th e one ex tre m e o r a n o th e rw ith th e co n se q u e n t u n w h o leso m e an d ev en d a n g e ro u s im p lic a tio n s fo r so c ie ty in g en era l.
MAN A S A UNITY
M an is a u n ity of e x tre m e co m p lex ity . E v en to s a y th a t m a n is a u n ity 6) m a y s till not be c le a r en o u g h b eca u se one m a y ask : u n ity of w h a t? A u n ity im p lie s tw o o r m o re p a r ts fo rm in g a w hole. The u n ity of m a n is n o t a se c o n d a ry fact, i e m a n is n o t a u n ity on ly a fte r th e p u ttin g to g e th e r of tw o o r m o re b asic p a r ts o r elem en ts. M an is no t a u n ity a s th e re s u lt of a union.
Why I p re fe r to g iv e a c irc u la r d efin itio n by s a y in g "m a n is m a n " in ste ad of s a y in g "m an is a u n ity of body and s o u l" w ill becom e c le a r by m ean s of an a n a ly s is of th e m o st im p o rta n t a n th ro p o lo g ica l concepts, eg soul, body, sp irit, flesh and h eart.
B ecause w h at I am p re s e n tin g h ere is a c tu a lly a su m m a ry of th e re s u lts of v a rio u s stu d ie s of th e d ifferen t co n cepts, it m ay give the im p re ssio n of a m o n o to n o u s re p e ti tion: soul, body, s p irit, flesh and h e a rt all in d ic a te th e w hole m an. T h is is so becau se th e aim of m y e n q u iry is not to en te r into the differen ces betw een th e se a n th ro p o lo g ical co n cep ts in th e Word of God, but to d raw a tte n tio n to th e fact th a t each of th em does n o t denote so m e th in g in m an, o r a p a r t o f m an, but m an as a w hole from a sp ecific v iew point.
M an a s s o u l7)
"S o u l" is not a p a r t of m an. It is n o t a v ag u e and shadow y su b stan ce. The w ord "s o u l" denotes th e con crete, e a rth ly p e rs o n a lity fo r w hom b re a th in g and c irc u la tio n of blood, em o tio n al life etc are m o st im p o rtan t.
Q uite sim p ly , soul m e an s a liv in g being (m an, a n im a l or plan t), an in d iv id u a l p e rso n a lity , a m an. O ften it is also used to in d icate th e se a t of em otions, d esires, and needs. T h at is w hy th e Bible sp e a k s ab o u t a so u l th a t e a ts ab o u t the so u ls of a n im als, about a dead soul (and n o t of an im m o rta l one), a so u l of flesh (and n o t a s p ir itu a l one). A cco rd in g to th e Bible th e soul dies S o m etim es it m a y be said th a t th e so u l d e p a rts w hen m an dies. (Gen 35:18). S im ila rly it m ay be said th a t the soul re tu rn s w h en it is rev iv ed (1 K in g s 17:21-22). S uch e x p re s s io n s do not im p ly th a t d eath r e s u lts in th e d e p a rtu re of th e so u l from th e body le a v in g it unto u ch ed by d eath b ecau se it m erely g o es elsew h ere. It sim p ly m ean s th a t life d e p a rts o r th a t life re tu rn s once m ore.
M an a s body")
B o d y does n o t in d icate a s p a ra te p a rt of m an, i e th e low er p art, a cc o rd in g to the h isto ry of p h ilo so p h y . It den o tes th e w hole, co n crete m an and not a lo w er p a rt of m an. In som e in sta n c e s it h a s m ore o r le ss th e sam e m e a n in g a s flesh an d in d ic a te s m a n (ag ain n o t a p a r t of m an ) a s f r a gile, w eak and sin fu l.
M an a s s p ir it9)
The s p irit of m a n is a lso n o t a s p a ra te h ig h e r s u b sta n c e in m an. S p irit is m a n h im se lf, m a n h im se lf is s p irit.
F le s h 10)
T h is w o rd s ig n ifie s th e w h o le m a n an d all e a rth ly c re a tu r e s and c h a ra c te riz e s m an in a c e rta in w ay, v iz as fra g ile, w eak, f r a il an d p e ris h a b le in c o n tra s t to God w ho is A ll-p o w erfu l an d E te rn a l. T h ere is no a n tith e s is betw een flesh an d soul. A cco rd in g to th e B ible th e so u l of m a n is flesh an d th e flesh is soul. T h ere is n o th in g w ro n g w ith fle sh a s such; flesh is n o t an in fe rio r o r sin fu l p a rt of m an.
In th e B ible w e so m e tim e s find a clo se re la tio n s h ip b etw een flesh a n d sin. T h en flesh does n o t in d ic a te a lo w e r p a rt of m a n a s sin fu l, b u t th e w h o le u n re g e n e ra te d s in fu l m an. T he c u lp rit is m a n h im self, n o t th e fle sh as su ch . In th e s a m e s e n s e w e w ill h a v e to u se th e w o rd s "c a r n a l" an d its o p p o site , "s p ir itu a l". To be c a rn a l m e a n s to r e ly o n ly on one-self, to liv e in d iso b ed ien ce to th e law of God and to h a te God an d o u r fello w m an . T h erefo re "w o rk s of th e fle s h " a re n o t o n ly a d u lte ry an d s e x u a l s in s b u t a lso h atre d , w ra th , strife, h e re sie s, id o la try , w itc h c ra ft etc (G al 6:19, 20). To be s p ir itu a l m e a n s to be g uided by th e H o ly S p irit in e v e ry th in g we do -in c lu d in g o u r s e x u a l life. O u r p re lim in a ry c o n c lu sio n is th a t th e w o rd s soul, body, s p ir it and fle s h do n o t re fe r to m a n in h is co m p o n en t p a rts. T h ese c o n c e p ts a lw a y s denote th e to ta l m a n from a
ta tio n m a y be d is tin g u is h e d but it c a n n o t be sep a ra ted fro m th e w hole m an. It is th e "p a r t" of th e to ta lity in w h ich it finds its c o n c e n tra tio n point. "H e a rt" does not denote th e tr a d i tio n a l "s p iritu a l p a r t" of m an. T he h e a rt of m a n is n o t h is double o r "second h a lf" and does not im p ly a d u a lism in m an. "H e a rt" im p lie s no red u ctio n of m a n to an e sse n c e or k e rn e l fro m w h ich th e c o v e rin g o r b a rk -th e bodym ay be e a s ily s trip p e d off.
B ecause "h e a r t" h a s th e m e a n in g of a c o n c e n tra tio n p o in t or n u c le u s in w h ich th e w hole m a n is rep re se n te d , it h a s a p re d o m in a n tly re lig io u s sig n ifican ce. It is th e one c e n tre in m a n to w h ich God tu rn s , in w h ich re lig io u s life (m a n 's re la tio n s h ip to God) is rooted. A ny fo rm of re lig io u s a c ti v ity s ta r ts from th e h eart. The w h o le of life is re lig io n T his im p lie s th a t a ll h u m a n a c tio n s s ta r t fro m th e h eart. M an's w h o le life is an outflow from h is h e a rt. T he h e a r t is re s p o n s ib le ev en for sin -and n o t th e body a s in tra d i tio n a l C h ris tia n A n th ro p o lo g y ! In o th e r w ords, in th e h e a rt of m a n th e c o u rse of h is life is d eterm in ed . It is m o st im p o rta n t w ho ru le s it. W hen y o u p o s s e s s so m eb o d y 's h eart, you h av e g ain ed p o s se ss io n of h im in h is to tality . T his is th e re a so n w hy th e h e a r t sh o u ld be g u ard ed w ell.
It sh o u ld be c le a r now th a t it is n o t p o s sib le to o p e ra te w ith s h a r p ly defined d im e n sio n s w h en w e d is c u s s th e s tru c tu re o r n a tu re of m an. It is, fo r in sta n c e , w ro n g to im a g in e th e re la tio n betw een body and so u l a s tw o c irc le s w h ich e ith e r do n o t to u ch a t a ll o r o v e rla p slig h tly , or to sp e a k of th e in n e r and o u te r m a n 12). M an is not a c o m p o si tio n of differen t p a rts b u t an in d iv isib le w hole of ex trem e c o m p lex ity of w h ich we m a y a b s tra c t d ifferen t facets. The d ifficu lty is th a t we u s u a lly try to m ak e in d ep en d en t s u b sta n c e s of the fa c e ts we h a v e ab stracted .
T h is view of th e s tru c tu re of m a n is a lso th e re a so n w hy I re je c t th e idea of im m o rta lity w h ich p la y ed a v e ry im p o r ta n t ro le in the w hole h is to ry of P h ilo so p h y and T heo logy. The Bible s p e a k s o n ly of th e re s u rre c tio n of m an and n o w h ere of an im m o rta l so u l e sc a p in g death. Im m o rta lity is u sed m e re ly in co n n ectio n w ith m a n (NB, n o t th e so u l) a fter r e s u r r e c tio n .13)
A CRITIQUE OF THE TRADITIONAL (SCHOLAS TIC) CHRISTIAN ANTHROPOLOGY
In th e lig h t of th e p re c e d in g let u s now c o n sid er w h eth er m o st of th e c u rre n t C h ris tia n v iew s ab o u t m an could h av e so lv ed th e d ifferen t p ro b le m s at th e th re e m a in e v e n ts in th e h is to ry of m an k in d : c re a tio n , fall an d red em p tio n .
Creation (the creation of Adam and Eve and the con ception of a ll their su ccesso rs)
A cco rd in g to m a n y c u rre n t C h ris tia n v ie w p o in ts the w h o le cosm os c o n s is ts of tw o su b sta n c e s only: m a tte r an d sp irit. E v e ry th in g m u s t be e ith e r m a tte r o r s p irit, or m a tte r p lu s sp irit. God and th e a n g e ls a re s p ir itu a l s u b stan ces. S to n es are m a te ria l su b sta n c e s. H u m an b ein g s c o n s is t of m a tte r (body) a s w ell a s s p ir it (soul). It is not n e c e ss a ry to sta te th a t re a lity is fa r m o re co m p lex th a n a m e re d iv isio n in to o n ly tw o s u b s ta n c e s p e rm its. It is p o ssib le to d is tin g u is h c le a rly b etw een God, H is c re a tio n an d th e la w s g o v e rn in g cre a tio n . F u rth e rm o re , in c re a tio n I reco g n ize four re a lm s, v iz in o rg a n ic m a tter, p la n ts, a n im a ls and h u m a n b ein g s, e a c h of th e m p a r ta k in g in its ow n w ay in fifteen d iffe re n t m o d al asp ects.
S h o u ld we accep t on ly m a tte r an d s p irit, we w ill en co u n te r m a n y d ifficu lt p ro b lem s. F o r in sta n c e -How is it p o ssib le fo r God (of s p ir itu a l su b sta n c e ) to co n tro l n a tu re , w hich is m a te ria l s u b sta n c e ? H ow w ere a n g e ls (s p iritu a l su b stan ces) able to rem o v e the sto n e in fro n t of the g ra v e of Je su s, etc? P ro b lem s connected w ith e a rth ly b ein g s w ill also be en co u n tered because th ese b ein g s do not e x ist m erely in a m a te ria l o r s p iritu a l w ay. W hat, for in stan ce, is the n a tu re of th ought: s p iritu a l o r m a te ria l? A ny m odern p h y s ic is t w ill c ritic ise th e d efin itio n of a stone as c o n s is tin g of m a te ria l su b stan ce b ecau se in o rg a n ic m a tte r co n ta in s the w ealth of a t le a st four m od alities.
A t th is p o in t I sh o u ld like to re m a rk th a t I reject the co n cept of 'substance"' because n o th in g in th is w orld stan d s by itself. The idea of an im m o rta l soul as su b stan ce, in v io lab le by the p en a lty of God (death), is not biblical. E v e ry th in g e x ists o n ly th ro u g h God w ho k eep s it in e x is tence from m o m en t to m om ent. The idea of an in d e p e n dent su b stan ce is a p a g a n one.
A cco rd in g to tra d itio n a l C h ristian S ch o la stic ideas, God created A dam by p u ttin g a se p a ra te s p iritu a l su b stan ce -the im m o rta l so u l -into a m a te ria l clay "s ta tu e ". The soul is of D ivine o rig in b ecau se God b reath ed it into the "sta tu e '', hence it is s p irit s im ila r to God. H ow ever, th is is not w h at S c rip tu re actu a lly rev eals:
When in the sto ry of th e crea tio n it is told th a t God b reath ed the s p irit of life into m an of clay he had m oulded, it m u st not be co n stru ed in the m a n n e r th a t the clay is the body and the s p irit of God the soul, w h ich is seated and acts w ith in the body.
The m a n of clay w as a dead th in g , but by th e b reath of God he w as e n tire ly ch an g ed and becam e a liv in g soul. Soul and body a re so in tim a te ly u n ited th a t a d istin c tio n can n o t be m ade betw een them . They are m ore th a n 'u n ite d '. . , 14) E lsew h ere P ed ersen sa y s in th is connection:
"The b ase of its (m an 's) essen ce w as the fra g ile c o r p o re a l su b stan ce, b u t by the b reath of God it w as tran sfo rm e d and b ecam e a n ep h esh , a soul. It is not said th a t m an w as s u p p lie d w ith a n ep h esh , and so th e re la tio n betw een body and soul is q u ite d ifferen t from w h at it is to us. Such as he is, m an, in h is to tal essence, is a soul . . . m an a s su ch is s o u l" 15).
The w o rd "d u s t" (H ebrew a phar) in G en 2:7 ("A nd the L ord fo rm ed m a n of th e d u s t of th e g ro u n d , and b reath ed in to h is n o s trils th e b re a th of life; and m a n b ecam e a liv in g s o u l") does n o t den o te m e re ly one p a r t of m an. The b e in g -d u st of m a n d en o tes th e w h o le m a n 16). (N ota Bene: "T he L ord form ed m a n of d u s t . . . " an d n o t th e body!) J u s t a s b a sa r (or th e G reek sa rx), a p h a r in d ic a te s th e to ta l m a n in h is fra g ility an d w e a k n e s s a s p re v io u s ly in d i cated.
The s c h o la s tic s re g a rd th e so u l a s th e im ag e of God in m an. H oly S c rip tu re , h o w ev er, does n o t te ll u s th a t th e im ag e of G od is in m a n , b u t th a t th e w hole m a n is th e im ag e of God. A cc o rd in g to th e s c h o la s tic view m a n is the im a g e bearer, a s if m a n w ere o n ly th e b e a re r of a n im ag e w h ic h co u ld be se p a ra te d fro m m an, ju s t a s you sp e a k of an a rm o u r b e a re r w ho b e a rs h is a rm s b u t w ho h im se lf c a n be s e p a ra te d fro m th e w ea p o n s th a t h e c a r r ie s 17).
The su c c e s s io n of h u m a n b e in g s a fte r A dam p re s e n ts no p ro b le m w ith re g a rd to th e o rig in of th e ir bo d ies b ecau se th is is g iv e n th em by th e ir p a re n ts. B ut w h ere did th e ir so u ls o rig in a te ? S om e s c h o la rs (tra d u c ia n is ts o r g en eratia n is ts ) b eliev e th a t th e s o u l a lso co m es from th e p a re n ts. O th ers (c re a tia n is ts ) re je c t th is b eca u se th ey b eliev e th a t God H im se lf c re a te s e v e ry new so u l in to the body. B oth of th e se d ire c tio n s g iv e r is e to in so lu b le p ro b lem s. The c re a tio n is ts , for in s ta n c e , en c o u n te re d th e fo llo w in g d ifficu lties: m a n b eco m es a h u m a n b ein g on ly w h en God h a s cre a te d a so u l in th e m o re o r le ss a n im a l body. W hen d o es th is h a p p e n ? A t co n cep tio n , a fte r a few m o n th s, o r a t b irth ? If it o n ly h a p p e n s a fte r a few m o n th s o r a t b irth , th e n ab o rtio n ca n n o t be re g a rd e d a s a sin . F u r th e r: Is th is v iew in acc o rd an ce w ith th e d o c trin e of o r i g in a l s in b eca u se th e im p lic a tio n is th a t G od c re a te d s in ful s o u ls ? God w ill th e n a lso co -o p erate w ith a d u lte re rs b e c a u se He w illin g ly s u p p lie s a so u l w h en c o n ce p tio n ta k e s place. Is th is v iew in a c c o rd an ce w ith G en 2:2 w h ere S c rip tu re re v e a ls th a t God c o m p le te d h is c re a tio n in six d a y s ? W hat is m e a n t by th e so u l b ein g in th e body, if th e so u l does n o t o ccu p y a n y s p a c e ? It is a c o n tra d ic tio n to say th a t th e so u l is in th e body an d a t th e sa m e tim e to a s s e r t th a t it c a n n o t be sh o w n w h ere in th e body. M any people id e n tify so u l w ith b ra in b u t u s u a lly th e b ra in is reg ard ed a s p a r t of th e body su b sta n c e .
If th e so u l is a p a r t of crea ted re a lity it m u s t h a v e a g eo m e tric a l a sp e c t (space). By re fe rrin g to th e fifteen d iffer e n t la w -sp h e re s d is tin g u is h e d by th e P h ilo so p h y of th e C osm onom ic Idea, we find th a t th e s im p le s t of c re a tu re s, v iz in o rg a n ic objects, a
The c u rre n t, tr a d itio n a l co n ce p tio n of th e so u l in C h ris tia n ity does n o t fit in to a B ib lica l view of th e cre a te d c o s m os. It seem s m o re lik e s o m e th in g tra n s c e n d in g the b o u n d ary of the co sm o s in th e d irec tio n of God. I can n o t acc ep t so m e th in g d iv in e in th e co sm o s b eca u se I b eliev e in the ra d ic a l differen ce betw een C reato r and c re a tu re s , in c lu d in g m a n a s a w hole.
A cco rd in g to sc h o la s tic a n th ro p o lo g y m a n h a s a body. The a c tu a l o r re a l p a r t of m a n is, h o w ev er, n o t th e body b ecau se th is p ro p e rty is n o t th e sa m e as th e p ro p rie to r! The sam e c ritic is m a p p lie s to th e idea th a t m a n h a s a soul. If it is tru e th a t m a n h a s a so u l an d a body, th e q u e s tio n re m a in s: w ho th e n is m an , th e p ro p rie to r of th is so u l an d b o d y ? A s p re v io u s ly said , m a n is so u l an d he is body.
A d u a lis tic a n th ro p o lo g y is n o t a h a rm le s s th e o re tic a l idea b u t h a s fa ta l c o n seq u en c es in p r a c tic a l life. F o r in stan ce , th e h ig h e r, so -called s p ir itu a l th in g s a re deem ed m o re im p o rta n t th a n th e so -called lo w er b o d ily a c tiv i ties: th e aim of th e p ro c la m a tio n of th e G o sp el to the p a g a n s is th e s a lv a tio n of s o u ls an d n o t of co n crete h u m a n b e in g s in th e ir co n cre te e v e ry d a y life; fu r th e r m ore, th e cle rg y a re a c tu a lly th e o n ly m en w ho a re p r iv i leged to se rv e God in s p ir itu a l th in g s; th e life h e re a fte r, w hen the so u l w ill be freed from th e body, is s tre s s e d and n o t th e life h ere on e a rth in w h ich w e sh o u ld se rv e God. In th e life a fte r d eath and th e re s u rre c tio n the S c h o la stic s m e n tio n h eav e n as th e fu tu re hom e of m a n and fo rg e t th a t th e Bible s tre s s e s th e fact th a t th e re w ill be a new e a rth w h ich w ill a g a in be th e abode of m an.
T h ese w ere o n ly a few illu s tr a tio n s to show th a t th e d u a listic , tra d itio n a l C h ris tia n o r sc h o la stic a n th ro p o lo g y is n o t in acc o rd an ce w ith S c rip tu re co n c e rn in g its tre a tm e n t of m an a s re g a rd s h is co n cep tio n and h is s u b se q u e n t e x iste n c e on e arth . T h is is also th e case w hen in th is view m a n 's d e stin y a t d eath is ex p lain ed .
Fall into sin
The re v e la tio n of S c rip tu re w ith re g a rd to m a n a fte r the fall is: th e to tal c o rru p tio n of m an and (etern al) d eath as p e n a lty for sin. How did th e tra d itio n a l S ch o la stic C h ris tia n A n th ro p o lo g y u n d e rs ta n d th is ?
T hey found the total co rru p tio n of m a n u n acc ep tab le b eca u se the on ly effect of sin w as th a t m a n lo st h is s u p e r n a tu ra l faith w h ich God g a v e b ack a t red em p tio n a s a d o n u m su p era d d itu m o r s u p e r n a tu r a l gift. T he n a tu ra l fu n c tio n s of m a n w ere o n ly s lig h tly d am ag ed bu t not c o r ru p ted .
The sin fu l p a r t of m an is m o re o r le ss h is body and n o t h is s p ir itu a l side. T h is is n o t in a c c o rd an ce w ith S crip tu re. The w hole m an is sin fu l -sin c a n n o t be located. M an c a n not be divided in to an im p o rta n t aftd u n im p o rta n t p art. M an is e s s e n tia lly p re s e n t in each a s p e c t to th e sam e degree. Man does n o t h av e n o n -h u m an p a r ts as, fo r in stan ce, h is body, w h ich is c o n sid ere d a s th e a n im a l p a rt an d h is so u l as th e d iv in e p a rt.
It is v ery im p o rta n t fo r C h ris tia n A n th ro p o lo g y to s tre s s th e fact th a t m an a s m a n b ecam e e v il a fte r th e fall. To know w h at m an sh o u ld be w e can o n ly le a rn from w h at S c rip tu re re v e a ls ab o u t m a n b efore th e fa ll and also , to a c e rta in ex tent, from w h at S c rip tu re re v e a ls ab o u t m an a fte r the re s u rre c tio n on th e new ea rth . U su a lly th e non-C h ris tia n a n th ro p o lo g is t d o es n o t ta k e en o u g h n o tice of th e fact th a t m an, as we stu d y him , is not th e m a n w hom God created in th e b e g in n in g b u t m a n s u ffe rin g from all th e effects of sin.
F u rth e rm o re , w ith re g a rd to the second p o in t, death as fin a l p e n a lty fo r sin , th e sc h o la s tic view is u n s a tis fa c tory. I h a v e a lre a d y said th a t a cc o rd in g to th e s c h o la s tic s m an is o n ly d ism a n tle d a t h is death. T he lin k s k e e p in g im m o rta l soul and m o rta l body to g e th e r a re b ro k en ; th e body dies b u t th e so u l c o n tin u es to e x is t afte r death. A c tu ally th e y co n sid ered it to be a w elcom e d e liv e ra n c e of the soul from the p ris o n of its body.
The d eath of m an acco rd in g to S c rip tu re is v iew ed m u ch m ore se rio u sly . It is a v e ry g ra v e and a b n o rm a l e v e n t and sh o u ld be reg ard ed as a p e n a lty and th e re fo re a s so m e th in g m o st u n w elco m e.18)
The d u a listic ap p ro a c h is a lso th e re a s o n fo r th e v e ry im p o rta n t ro le w h ich th e so -called in te rm e d ia te sta te (period betw een d eath and re su rre c tio n ) p la y s in s c h o la s tic an th ro p o lo g y . (Cf for in sta n c e p u rg a to ry in R o m an C atholic th o u g h t). It is n e c e ss a ry in th is co n n ectio n to be w a ry b ecau se th is in term ed iate sta te -if so m e th in g lik e it e x ists -can n o t fall w ith in o u r field of sc ie n tific in v e s tig atio n . The o n ly m e an s of k n o w in g so m e th in g ab o u t m an in th is p h ase of h is ex isten ce is to c o n s u lt th e S c rip tu re s an d th is is n o t v e ry e a sy b eca u se S c rip tu re does n o t tre a t it in d etail.
R ed em p tio n
The re s u rre c tio n is p e rh a p s th e h e a rt of C h ristia n ity . M an w ill n o t aw ake fro m d eath by m e a n s of h is ow n pow er, b u t th e a lm ig h ty God w ill aw ak en h im in th e co u rse of the "la s t d a y s " . The e x is te n tia lis tic a n th ro p o lo g y p la c e s too m u ch e m p h a sis on d eath b eca u se its th e o ry c o n sid e rs d eath to be th e fin a l end of m a n (no resu rre c tio n ). The sc h o la stic a n th ro p o lo g y c a n n o t re v e a l th e ab so lu te w onder of the re s u rre c tio n b ecau se it does no t accep t th e s e rio u s n e s s of death. A cco rd in g to s c h o la s tic an th ro p o lo g y th e re s u rre c tio n is n o t a g re a t e v e n t a t all b ecau se th e im m o rta l so u l c o n tin u e s to e x is t a fte r d eath and is on ly u n ited a g a in w ith th e u n im p o rta n t body a t th e re su rre c tio n . (Ju st as one w ould assem b le, fo r in stan ce, a d ism a n tle d m ach in e.)
A n o th er u n acc ep tab le view of sc h o la stic a n th ro p o lo g y is th a t it does n o t fu lly re a liz e th a t m a n is, an d w ill co n tin u e to be, an e a rth ly , te m p o ra l b e in g .1") A fter h is re s u rre c tion, m an w ill n o t in h a b it h ea v e n lik e th e an g els. R enew ed, h e w ill liv e a g a in o n e a rth . T h is p riv ile g e w ill be g ra n te d , h o w ev er, o n ly to th o s e c h ild re n of God w ho b eliev ed in H im an d se rv e d H im b efore th ey died.
B y w a y of a s u m m a s u m m a r u m 20) I b eliev e firm ly th a t G od c re a te d th e w h o le m a n an d to H im th e w h o le m a n is im p o rta n t. W hen th e fa ll in to s in to o k p la c e it ra d ic a lly affected m an. O n th e b a s is of C h ris t's w o rk a s S a v io u r a re d e m p tio n of th e w h o le m a n is p o ssib le. G od is n o t in te r ested in th e w in n in g of so u ls! I b eliev e th a t th e w h o ie m a n w ill be ra is e d fro m d e a th an d w ill be red eem ed in h is e n tire ty.
FURTHER PURIFICATION OF TALJAARDS ANTHROPOLOGY?
J A L T a lja a rd e n ric h e d u s w ith v a r io u s b rillia n t, b ib li c a lly founded in s ig h ts in th e field of p h ilo so p h ic a l a n th ro p o lo g y of w h ich th e p re c e d in g p a g e s g a v e am p le ev id en ce. M any m o re co u ld be added, eg h is s tro n g e m p h a s is on m a n 's r e lig io u s c h a ra c te r, h is a n a ly s is of m a n 's b a sic f e a tu re s 21) a n d h is p e n e tra tin g c ritiq u e of H D o o y ew eerd 's th e o ry of th e a c t s tr u c tu re .22) In th is co n trib u tio n , h o w ev er, we h a v e to lim it o u rs e lv e s to th e p ro b le m of body an d soul.
C h ris t is Lord an d M a ste r of th e w h o Je m an in e v e r y th in g h e does. T h is, I b elieve, w a s th e d ee p ly re lig io u s c o n v ic tio n b eh in d T a lja a r d 's e v e n tfu l life a n d h is k e e n in te re s t in P h ilo so p h y of S o ciety . T h e w h o le h u m a n b ein g sh o u ld be im m e rs e d in th e s e rv ic e of th e s o v e re ig n G od in e v e ry th in g h e d oes in a ll a re a s of life.
F u rth e rm o re , P ro f T a lja a r d 's a c a d em ic m o tto w a s n e v e r to s w e a r b y th e w o rd s of a h u m a n tu to r. T h is g iv e s m e th e co n fid en ce to a s k a q u e s tio n r e la tin g to a f u r th e r p u rific a tio n of h is a n th ro p o lo g y . H e c o rre c tly d is m is s e d n o t o n ly th e s u b s ta n tia lis tic b u t a lso a ll th e fu n c tio n a lis tic id e a s w h ic h re s u lte d in d u a lis tic v ie w s a b o u t m an . Y et I g e t th e im p re s s io n th a t T a lja a rd , ju s t lik e V o lle n h o v en 23) an d (to a n ev en g re a te r e x te n t) D o o y ew eerd 24), did n o t co m p le te ly rid h im s e lf of a c e r ta in d eg ree of d u a lism . I h a v e a lre a d y m e n tio n ed h is d is tin c tio n b etw een "in n e r " and "o u te r" m an . It is e v id e n t fro m h is e x p o s itio n th a t th e c o n ce p t "in n e r-o u te r" is n o t to be id e n tifie d w iith th a t of "s o u l (h eart)-b o d y ". T he "in n e r m a n " is th e sa m e a s th e so u l /h e a rt, b u t th e "o u te r m a n " is c o n sid ere d to c o n s is t of th e h u m a n fu n ctio n s (fifteen m o d a litie s o r la w -s p h e re s j an d n o t the body. T a lja a rd id e n tifies th e body w ith w h at he c a lls th e fu n ctio n cloak. T h is fu n ctio n c lo a k co v ers a ll th e a c tiv itie s of m a n d u rin g th is life on e a rth . W hen th e h u m a n b ein g dies, th e u n ity betw een in n e r an d o u te r m a n is b ro k en b ecau se th e fu n ctio n clo ak (w hich g u a ra n te e s th e "u n ity ") is la id down.
A n im p o rta n t a rg u m e n t is th a t d eath c a n n o t im p ly th e d e s tru c tio n of m an: how could it th e n be a p u n is h m e n t of G od? W hat h a p p e n s th e n w hen m a n d ie s? T a lja a rd e x p la in s th is in th e lig h t of 1 C h ro n ic les 13:10, 11. The Lord w as a n g ry w ith U zza and s tru c k h im dow n b ecau se he h ad p u t o u t h is h an d to th e A rk.
The n am e D avid g a v e to th is p la ce m e a n s O u tb reak of U zza, an d th is o u tb rea k c a n also be tra n s la te d as th e la c e ra tio n of Uzza, in d ic a tin g th a t he w as to rn a p a rt, b u t n o t lite ra lly in th e fir s t p lace. A nd th is is ex a c tly w h a t h a p p e n s w ith th e d e a th of m an. He is n o t o n ly se p a ra te d fro m th e re la tio n in w h ich he w as p laced w ith th e re s t of c re a tio n w h ich he h ad to su b due and ru le, b u t he is also s e p a ra te d fro m h im self. D eath te a rs m a n in tw o b u t it c a n n o t d e stro y o r a n n i h ila te th e re la tio n in w h ich m a n s ta n d s to God; the re lig io u s re la tio n re m a in s, ev en in death. M an is b ro k en up in d eath and w e b u ry m a n a s body w h ils t m a n liv e s a lth o u g h he h a s died. T h at w h ich w e do n o t b u ry re p re s e n ts m a n in h is to ta lity , a s a w hole, b u t d ep riv e d of th e body.25)
It is c le a r th a t T a lja a rd does n o t d en y th e c o n tin u ed e x is ten ce of th e s e p a ra te d soul, s p irit o r h e a rt a fte r death; an d th a t th is p a r t of m an, to rn from th e r e s t w h ich w e b ury, s till re p re s e n ts m a n in h is to ta lity .
My q u e s tio n -c a u tio u s and h e s ita n t -is w h e th e r th e re is an y differen ce betw een a soul, h e a rt o r s p ir it d ep riv e d of its te m p o ra l fu n c tio n s (=body) an d th e sh ad o w y s p e c tre of the tra d itio n a l im m o rta l soul. C e rta in e x p re s s io n s su ch a s "the body is p u t a s id e " , " body w ill so o n fo llo w ", and "so u l and body are u n ite d a g a in " , s tre n g th e n o u r s u s p icio n th a t T a lja a rd 's th e o ry is to a c e rta in d eg ree s till h au n ted by th e age-old p seu d o -p ro b lem of so u l an d body.
Is it n o t e a s ie r to acc ep t th a t m a n as m a n (and n o t a p a r t of h im ) dies, an d th a t m a n a s m a n (and n o t a p a r t of h im ) w ill be re s u rre c te d by G od? O r is th is v ie w p o in t e ith e r too s im p le o r too e x tre m e to be in a g re e m e n t w ith S c rip tu re ? P e rh a p s th is m u c h -d isp u ted p ro b le m w ill o n ly be so lv ed in th e life h e re a fte r so th a t it is a p p ro p ria te fo r u s in h u m ility to a n s w e r w ith a n o n liq u et. 
